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“A man sleeps here but sees Spain in his dreams."

(B, Talmud - Nida 30) (4:91)




INTRODUCTION

In writing of the court Jews of this time period it is well to keep
in mind that although I tried to limit my focus to just two-of the
tormative kingdoms of what was to become Spain, there is really too
little evidence and the evidence is too conflicting to give us a clear
picture of what took ﬁlace in these far away times and lands.

Ta begin with the year 1250 C.E. and to include material only from
this date until 1330 C.E. would be as serious a mistake as to exclude
events that took place beyond the borders of the kingdoms of Aragon and
Castile. So let me begin with some preliminary obssrvations of the times
and circumstances which help to shed light on the intriguing lives of the
Jewish courtiers of Aragon and Castile.

First, these kingdoms were quite new and a map of the times is
disorienting to the modern mind. Aragon and Castile were formed of The
Reconguista through efforts of individuals such as Ferdinand III and
James I'. They wrested control of the area of Cordova in 123 , Murcia
in 1241, Jaen in 1246 and Seville in 1248. Castile and the kingdom of
Leon were united into one kingdom in 1230 and these. became the kingdoms
of Castile and Aragon under the rule of Ferdinand III and James I
rezzactively. The national /kingdom borders were unclear during these
times, witness the extent of what was called the German Empire in
approximately the year 1000 C.E. It extended south of Rome, west to
include Avignon, east to include Frague and North to the Elb River and
the North Sea (12 p. 28)!! So, you can see we have some reframing in

order to envision even vaguely what took place. Just as the borders of




Bermany were under constant change and flux, so too the borders of Aragon
and Castile.

The Reconguista was a long and hard~fought struggle in which Jews
played central roles in the establishment of order and stabililty.
Castile was not fully in control of its far reaching borders until nearly
1400, fully fifty years beyond the scape of this paper. In an existing
document from Jerez de la Frontiera (Castile), written in 1266, Jews are
described as "mounted bowman...military scouts, guards...and paolicemen."
(1 p. 113). It appears that Jews were encouréged to settle the frontier
and areas devastated by the Reconquista. As we shall see later, many
privileges were proferred in such areas, but in the larger population
centers there were more restriction. 0Often Jews were used as negotiators
with the Moslems and this may have been their entry to the Courts. After
their usefulness was no longer essential, courts continued relations with
Jewish physicians and scholars. As the Arabic influsnce continued in
Castile for gquite some time but the Christian influence became dominant
in Aragon by 1300, we can see dramatic differences in the two kingdoms
from that time on (1 p. 112),

Just as the political kingdoms were in the midst of rebuilding
during and after the Reconquista, so were the powers and dominions of the
Church. It was early in the 13th c. that the formation of the Dominican
and Franciscaﬁ orders came about specifically to deal with the problems
of heresy (22 p. 36Q). These were trying times when kings did not always
uphold the Church desires in these frontier lands. Eing Alphonsa VI of
Castile called himself the "Emperor of the Three Religions" (4 p. 21).

This must have presented the Church with not a few serious prroblems at a




time when Christianity was trying to regain what it had lost to the
Mosiems. I% was also early in the 13th c. that the Lateran Councilt (1215
€C.E.} under the authority of Fope Innocent III proclaimed its series of
laws cancerning the Jews.

Several of the ltaws listed by the Lateran Council would have
powerful effect on the Jews of Aragon and Castile. Among the more
noteworthy are the following: (1) that tithes from Jewish property
inheritance were to go to the Church: (2) bhaptized Jews were forbidden
Jewish practices; {(3) Jews were not to appear in public during
eEaster...no public offices were to be held by Jews and a moratorium on
Christian debts to Jews was decreed, (all of this was in the name of
preventing "mockery."); (4) distinctive dress was decreed (the E.J 5ays
that this is the first time in history, but that just is not so...it may
be the first instance that the Church takes such an official position,
more about this later); (5) Jews and Christians are not to dwell
together, work together or trade together; (6) Jews ars not to own land
and any Christian who serves a Jew is to be excommunicated. There was
one more important point made by this the 4th Lateran Coluncil: it
banned uswry (making/charging interest on 1oans of maney ar property) of
“immoderate" amounts by Jews from Christians. It does not specity what
‘immederate” means but it is an attempt to clarify the earlier ban an
usury in any form (3rd Lateran Council, 1179) which did not specifically
mention Jewish moneylenders (26 p. 1446 Vol. 10). Ferhaps an additional
note on the issue of distinctive clothing might be appropriate at this
point.

The first mention of such an order concern.ng the Jew is in the




years of the reign of Calip Omar II (717-20) where he orders non-Moslems
to wear distinctive coiored clothing (26 p. 62 Voi. 4). It is next
mentioned by the "Abbasside Caliph, Haroun al-Rashid, who legisiated that
Jews nust wear a yellow belt and tall conical cap (19 p. 117). 8o, we
see that the Church was preceeded in these measures by more than 300
years! Later we will discuss its implications in the kingdoms of Aragon
and Castile.

There are three other areas of general backgound that aPe.impDPtant
preliminary issues of concern for my paper: what atmosphere was there
concerning philosophy in general; the probiem of what the Church could do
with the Jews as it moved back into the European world and the issue of
converting the Jews which is actually a part of the latter issue.

Just prior to 1230 in the year 1242 the power of the Church was such
that 24 cart-loads of Talmud and midrash were burnt in Faris. One is
tempted to say that the anti-philosephic stance of the Dominicans and
their extreme views of literature fit for the public was respcnsib]eAfor
this tragedy. But Salo Baron points out that “The initiative...was taken
not by Christian leaders...rather by Jewish anti-Maimonists." (3 p. 63
Vol. ?}. We must remember that these rabbis issued. a ban, in 123%, on

Maimonides Guide To the Ferplexed and it was they who informed the

Dominican inguisitors of its "heretical™ nature which resulted in the
work being burned in 1233. This conflict was to continue throughout our
period of history and we will see that Fope Clement IV issues a papal
butl ("Turbato Corde") which demands that all Jewish books be turned aver
to the Duminifans s0 that they can expunge offensive passages. This

followed the burning of 1242 by only Z5 years.




The issue of such books #nd their contents was only part of a larger
praobiem for the Church: what should it do about the Jews? This_problem
was not new. But the Reconquista posed the question in new 1ightf here
fhe Christian world was taking by military force a worlid where it was not
tolerant to the other religions around it...it was notably intolerant of
the Islamic tradition (3 p. 5) so, how could it tolerate the Jews?
Generaily the answer was typified Ey the view of Alexander of Hale who
says that the Jews should be tolerated since Jesus praved for them and
“issued from their seed." (3 p. 6-7). This is further complicated,
however, by the introduction of the Inquisition and by the fact that war
brings about orphans and the long standing Gregorian Decretals had stated
that children baptized "even without their and their parents’ consent®
were to be considered Christian and that the act could not be reversed (3
p. 13). Though some popes and scholars like Thomas Agquinas opposed such
rulings, they remained in force and were popular for the masses.

Naw for final introductory words about the Inquisition and the
subject of massive conversions. Neither of these issues are subjects of
this psc=r proper, but I feel compelled to make some remarks based upon
my readings. We have been told that the Church did not reallty go after
the Jew gua Jew but was instead interested in the convert to Christianity
who reverted to Jewish practice., This is in line with Max Dimont, who
writing of the infamous Torquemada and the Inquisition says, “Same Jews,
of course, died violent deaths during these decades, but they were mainly
victims of mob rule. They were not tried and they were not condemned by
the official Church Inquisition." {9 p. ;22). Again, it is not the scope

of this study to investigate thoroughly this subject but rough teading of




the literature and in-depth study of the works cited in this gpaper
question this type of view. First of all we have official Church |
Inquisitors 1ike Bernard Gui who dedicates a whole chapter of his bock on
the Inquistion to methods of dealing with the "heretical Jews" and
secondly, there are records of Jews being burnt at the stake in 1317,
again in 1323 (where they were "tortured in every possible way") (i p.
7-14). A1l of these were under official Inguisitors. It might be argued
that this proves the point (that these were isclated instahces), or it
might bhe argueq that while such things happened under the auspices of
official Inquisitors, that they had not had a trial, that the Inguisitors
gave in to lynch-mob measures. But such arguments only seem to ﬁe |
evasive and not very different than the argument of contemporary tines:
"What could we do against everybedy?® To that I answer that it takes
putting your life on the line, 5ometimé5, to properly defend the morally
correct position, further, that if the moral leaders don’t take such
positions then they are responsible. Finally, in this regard, even if
the Church wera to allaow just a few to be put to death in this way this
establishes the péecedent for others to follow. In this regard the
Church was certainly no different than the Church as depicted in the
modern novel/play, The Deputy-by Rolf Hochhuth. Now for some words about
MaSs conversion.

The criticism has been voiced that it is ﬁard to understand what
caused the Spanish Jew to convert in mass rather than flee the country or
to die in a form of "Kiddush Ha-Shem." @Again, this in not the focus of
this paper but a couple of brief observations seem in order. Often this

criticism seems to come from within Judaism itself and is a kind of North




vs South or Ashkenaz vs Sephardi challenge verging on aspersion. Care
should be exercised in such pride/arrogance for two reasons: many of the
Jews who were leaders and many who were part of the larger populace of
Jews in Spain by the time of the mass conversions (at the beginning of
1400‘s and at the time of the expulsion order) were families who had
themselves fled Bermany, France or England to begin with; in addition the
first big examples of mass conversion were by the Ashkenaz themselves:
from 1290 to 1294 "one of the ]argest group conversions recorded in
Jewish history" took place in "the cradle of Ashkenaz culture..." (5 p.
463) In this case "at least 10,000" Jews converted on the spot in Just
one section of the Ashkenazi population. I did not stop to count the
percentages in this instapce (in any case such statistics could always be
challenged) but because I had done another paper on the issue of the
Marranos some time ago, I do know that the figures thare (again,
difficult to substantiate) tell us that just over 21% of the Spanish Jews
chose to convert rather than emigrate or die (12 p. 43). This is
certainly no higher than that of the Ashkenazi figure. As we will see,
there were many reasons why conversion might have seemed a reasonable

alternative. The wonder is that more did not convert.,




EARLY FERIOD 1255 - 1300

The ever-present influence of the Church under the leadsrship of
Fope Innocent IV (1243-1254) in some ways is a paradigm for what was to
be seen in Aragon and Castile during these times. On the one hand this
pope renewed anti-Talmud legislation yet he wrote two strong letters
which afforded some measure of protection for the Jewé: one letter was a
condemnation of accusations of ritual murder and the other warned people
against false accusations of kidnapping by the Jews (24:414), As we
shall see this is similar to the positions taken by the kings of Aragon
and Castile. There may also have been this type of ambivalence in the
surrounding nations of Europe but the record of these times indicates
that the civil authorities did not act with as much ambivalence. King
Louis IX of France condemned the Talmud in 1254; papal legate, Bishop
Oda, confiscated all the Hebrew books he could get his hands on and
ordered the Jews to sell all of their bauks.on the O1d Testament (in

1243); and the story of such activities could continue (3:66-68). As we

shall see in Aragon some texts were expurgated, while in Castile

virtually no effort was made to deal with Jewish writings. Instead,
whether it be books or orders concerning the lives and livelihoods of the
Jews under the kings of Aragon and Castile, the ambivalence of Fope
Innocent IV was reflected by their actions. One edample in this early
period was that of James I of Aragon. In 1242 he ordered that Jews and
Saracens were to attend sermons of the Dominicans and the Franciscans. A
few years later he ruled that the Jews did not have to attend cutside

their guarter {and as the quarters were not yet places where the




Christians went, the effect of the ruling is obvious) (3:71-72).

Even while these oppressive conditions were being inacted elsswhere
throughout Eurcpe, the Jews of Aragon and Castile were able to live
fairly dynamic religious lives. More than anything else this was
probably a legacy of the Moslem rule but even during the Reconguista
(something which continued in much of Castile for the entire time-span of
this paper’s cancern) many religious freedoms continued to hold the 1ives
of Jews in Aragon and Castile in sharp contrast to those of their
counterparts in Bermany, France, England and other communities of Europe.
In any case, we see the Jews of Aragon and Castile often settling in one
area and remaining there from the beginning of the i2th c. to the end of
the 13th c. establiishing strong religious communities (1:196). Thus
changes in tradition as.we know it sometimes had origins in these
communities. For example: in these communities of locating the ‘bima’ in
the center of the synagogue developed Rambam advocated this as the praoper
location for what was then called the ‘aimencr’ - in Spanishi which thes
Sephardic communities follow to this day (17:71). Another example is the
development of metal crowns and the naming of the handies on the Tarah
scroll. Rambam and the Jewish communities of called the handles
‘rimmonim’ {(promegranates) where as before they had been called
‘tapuchim’ (apples) and thus today we call them ‘rimmonim.’ (17:166-67) .
These were developments of the time period which aopens our study.

In the work world Jzws held many positions, the most important being
those of the Jews affiliated with the courts of rulers. They igoked
atter the kings’ lions (26:210, Vol. 4) , they were toreadors, furriers,

blacksmiths, dyers, and shoemakers. While some were monay lenders, many




were merchants but the greatest number "were artisans" (25:173).

Moneylending was always a difficult position particularly given the
ever changing position of the Church and the poliltical fickleness of the
political leaders. Flannery points out that “Usury by Jews...considered
a contravention of Jewish law as well as Christian...was formally’
forbidden but generally winked at and regulated.” (10:129). For all of
this the position became an endeavor practiced by somz of the court Jews
which was a natural outgrowth of their court positionssy that of financial
advisor and/or treasurer to the king. Thus we have the Benveniste
family, the Alconstantini and the Ravaya families as members of the
courts of various kings for more than 100 years.

Other important court positions were the "mandaderos®
(ambagsadors) ,"escrivancs” (secretaries), and two other positions again
associated with the handling of money: the "porteros" or "entregadores"
{tax collectors) and the. "almoxarife" (tax farmers...customs collectars).
Une other position, though not as influential as the other court
positions, was that of court astrologer which was sometimes filled by a
Jew.

What we read tells us that there was a great deal of prestige
attached to these court Jews. They were given the opportunity to buy
property as well as tand. On occasion they were given houses,
“vineyards, alive groves, figlds and mills" as gifts fraom the kings
(1:112)1. More important than the manatary infiuence was their influence
in cases of legal or Church difficulty. Time and again these Jews'used
their infiuience to intervene on behalf of their fellow Jews. Thus we

see Beneveniste De Porta (the financial advisor in Aragon during the




reian of James I owning several grain farms and several flour mills in
Barcelona)l who loans money to the king using that debt to gain
concessions in regard to a Jew accused of btasphemy against Jesus. He is
able to get the Church sentence changed from banishment to a mongetary
fine (which he could well afford). (26:210). In spite of such andeavors
these court Jews were in constant danger of losing their positions and
they were not always seen favorably by other leaders in the Jewish
'commuinity. The Alconstantini family were referred to disparagingly by
Nachmanides, yet contributed much money in support of the study of
Maimonides. They were the last family to serve in such high positions in
the kingdom of Aragon when Moses Alconstatini served as roval treasurer
and interpreter in 1277. (26:530~1, VYol. 3).

In Aragon these court Jews had nearly as many privileges as their
Castilian neighbors and co-religionists...at least it would appear so at
a glance. If they did, they lost it at an incredible rate so that by
1300, while the.Jews of Castile were just reaching a peak of activities,
the Jews of Aragon were virtually powerless gt court. The difference
between Aragon and Castile at the time of 130Q, being that Aragon had
stabilized its frontier settlements and baorders, while in Castile there
was stil]l unrest in some areas, gives credence to the observations made
by several historians that as long as Jews had skills necessary to the
king, they were granted privileges and basic freedoms; when such skills
were no longer necessary, neither were the Jews. ‘Perhaps most important
of these skills were those of the interpreter and those of the handier of
money.. Interpreter because the Jew quite often read, wrote and spoke

Arabic (while his Christian neighbor did not) and handler of money




because of the above mentioned Church positions exemplified by the
Lateran Councils.

The position of Jews in Aragon and Castile (as elsawhere in Europe
can 5e best be guﬁmed up in the statements of two contemparary
historians: Yitzhak Baer and Robert Seltzer. "Because a Jew could not
aspire to political power on his own, he was condidered a particularly
dependable rayal advisor." (22:365). In addition the "...crown had need
of servants of proven tidelity, who could also be discarded with =ase
whenever the situation called for it." (1:163). The crown did not have
to act precipitously as regards these Jews; it had the above mentioned
precedent of the Church which demanded full tithe on Jewish inheritance.
The crown went a step further: after death the holdings of influential
Jews were “"usually confiscated by the crown." (1:11i4)

Al1 was not gloomy and the opposite side of this picture shows
leaders such as Machmanides on very friendly terms with James I
(1213-1274) the king who was called "The Congueror." As mentioned before
Nachmanides did not care for other Jews who were influsntial in the sams
court (Alconstantini for example) but he was freguently in the company of
this court, so it must have had more to do with personal issues than with
the idea of being a part of the court entowrage. Ferhaps his influence
was exerted or perhaps the combined influences of all the Jews in the
court were responsible for the favoraole treatment of Jews throughout the
kingdom of Aragon. No matter what the specific cause that influence was
substantial even in this early pericd. One example of that early
influence is that James I allowad Jews to buy not onty the homes of the

deteated Arabs but in direct violation of earlier cited Church Taw, he




allowed Jews to purchase Christian-owned homes (with the restriction that
such homes were within the confines of the “juderia“{. {Eaer). Also,
while the Jews themselves were forbidden by these same Church laws to
emptoy or retain Christian workers, there is evidence that the court Jew
did just that and with the full blessing of the king. Judah De La
Cavalleria (d. 1276), one of the "entregadores" of James I, was given
permission (in 1243) "to keep” Christian huntsmen who praovided him with
game birds daily. While we might argue that he deesn‘t seem very
"Jaewish" if he participates/encourages hunting and eats non-kosher food,
the Church had no such doubts and in 12646 brought charges against him.
Nothing came of thcée charges, however, because James [ refused to allow
the Church officials to carry out the sentences (26:261, Vol. S). As an
earty note this famous family would later split with some converting to -
Catholicism and others remaining Jewish. Indications that this course
would be taken are evidenced by Judah’s being a member of t%e Order of
the Knights Templar.

Certainly cther court Jews joined in the favorite associations and
fraternities of the crown and the justification process which may have
gone on in the minds of such Jews can only be speculated upon but permit
me a speculation here. The Order of the Knight Templar was founded in
1118 and headquartered in Jerusalem. It was a military order of the
Church, the purpose of which was to protect pilgrims from robbers and
other dangerous elements. Ferhaps Cavalleria jus?ified his membership as
protection of the stranger...wﬁc knows? As a side note, which
i1tTustrates the difficulty of seeing the Church as all-powerful, Fhillip

IV of France (1307-14) did not care for the organizatiaon and "forced the




pope to suppress the order énd (king Fhillip) executed the Grand Master
and the other knights." (8:6%91, Vol. 2)

In Castile many of the same types of court positions were filled but
there is also evidence of a hit fuller participation by the Jews of
Castile when compared to their neighbors in Aragon.

Some of the Jews of Castile went so far as to use the coat of arms
of the kings or princes under whose rule they lived. Not anly did they
use them as safe-passage when trave]]ing,-they used them also for the
decorations of many of their manuscripts.(17).

As in Aragon the court Jews of Castile sgemed to run the full rangs
of the most observant to the least observant of religious affiliation and
practice. Of the more famous court Jew families in Castile, one was
certainly the family of Abulafia. Todros Ben Joseph Ha-Levi Abulafia
(1220-1298) was a famous rabbi and kabbalist who lived in Toledo. He has
been referred to as the “Spanish exiltarch® (1:194-5) and Baer calls him
the antithesis of the tendency of Jewish courtiers to assimilate., He
was, however, guite involved with the court even accampanying the king
and queen of Castile on a journey to France (1:119). This one family .
illustrates well the range of activities and behavior exhibited by the
Jewish courtiers. Tedros Een Judah Ha-Levi Abulafia (1247-1298), a poet
and court financier, was imprisoned for his gscapades with women of the
court (he was later released and reinstated as a member of the court).
Another member of this family, Samuel Ha-Levi Abulafia was an enginear
for the court of King Alphonso X (1252-1284) and perfacted hoisting
devices and contructed a water clock for the court (1:193).

Alphonsg X, who was called "The Wise", allowed the Jews under his




rule to attain a great deal of prestige (101130} while not being
particularly favorable in his treatment of the Arabs under his ruie. His
rulte showead more consistency than many of the rulers of Aragon and
Castile and perhaps because he generally ruled favorably with the Jews,
the kingdon of Castile was a better place for Jews for a longer period of
time than Aragon. Eariy in his rule he established the study of Hebrew
ét leading universities throughout the kingdom (remember this was a time
in which members of the Church were attempting to take out of circulation
many Hebrew books) (3:73). In the same year (1254) he granted free trads
and tax exemptions for the Jews who wished to attend the "two annual
fairs in Seville." (26:1202, Vol. 14}, King Alphonso X rﬁ1ed from 1252
- 1284 and while there were rare sxception where he enforced rules to the
detriment of the Jews (such as his 1272 ruling that the Jews of Murcia
were forbidden to live among the Christians) (Baer) his rule was
characterized by the operation of his roval cowrt and “Las Siete
Fartidas."

In Castile the "alcaldes" (judges of the Royal Court) were required
to have "adelantados" (Jewish administrative officers) and rabbisg sit
with them "to advise them in rendering a decision." (1:118). Such a
process 1s in Keeping with the generally favorable side of Alphonso "The
Wise." Equally important to keep in mind, however, is ﬁhat are cai?ed'
"Las Sieste Partidas.” Iﬁ Engtish this transiates to "The Seven
Distinctions™” ar, "The Seven Separaticns,"

There seems to bs some debate about the enforcement of these
rulings. Chazan says that it, "...is not clear...how reai [the

acceptance of these lawsl was.” (7:190). Baer seems certain that tha




rulings were not in effect until 1350 or later and that its
"...legislation e*fecting the Jews never carried much wight.® (Raer). ity
own sense of this is that negative rules were not (with rare exception)
carried out under the rule of Alphonso X but that beginning with the rule
of Alphonsa XI (1312 - 1350) there wera alternatiﬁg periods of
enforcement and neglect where the periods of neglect were much longer
than the periods of enforcement. We shall see this as we continue our
study.

It is not clear to me why they were called "Las Siete Fartidas”..
pFobab!y because I did not see a copy in Spanish and because the rules in
transiation are quite numnerous with no obvious groupings. A good
tisting of the rules is given by Chazan (where he has 11 groupings) and
the following are taken from that listing:

I. Defines "Jew" -
II. Laws for Jews living among Christians
Thay are allowed to practice their own rights.
Jews may not speak i1l of or blaspheme the
faith of Jesus.
Death penalty if a Jew attempots to converts
Christian.
Death penaity if a Jew goes out on Good Friday.
III. No Jew may hold ocffice or empl oyment where he
can oppress Christians.
IV. Jews allowed a synagogue...no new buiidings and
Christians forbidden to interfere with Jewish

woﬁship. They were specifically forbidden to




break into or rob synagogues.
V. No one was to interfere with Jewish Sabbath
worship.
VI. Advanfages to Jews who convert. Fenalties
against those Jews who interfere.
VII. A Christian who becomes a Jew (converts) shall
be put to death.

VIII. No Christian man or woman shall live in the
house of a Jew. Christians were not to eat
or drink with a Jew, not to take any medicine
made by a Jew.

IX. Death penalty to a Jew who has intercourse
with Christian women (the “"sprirtual wives
of Jesus."),

X. Jews were to own no Christian gslaves. Jews
were not to convert other slaves.

X1. Jews were to wear distinguishing marks...
badges and special capes.

(7:191-195) .

As I said above, it seems to me that the negative rules were onty
occasionally entorced, I should add that the rules which seemed to favaor
the Jews were often enacted under Alphonso X but less so with other
rulers. One other note of great importance concerning these ruies. The
Rulers of Qragon and Castile were quite often related so the ideas and
methods for rule were certainly known and shared in both kipgdoms. What

we will see (and have seen) happening is the rules which are articulated




here are enacted in both kingdoms at dif%erent times. Examples of this
are to be seen in the above mentioned charges against a friend of
Benveniste De Porta (blasphemy against Jesus) and in the imprisonment of
Todros BenrJudah Ha-Levi Abulafia for his relationships with court women.
A final note at this time in regard to "Las Siete Fartidas"..,it seems
obvious when we look at these rules that they were not all original with
Aophonso X, in fact many are merely repetitions of laws written by the
Chuwrch in other times and places. Thus, it appears that mcre than the
sharing of ideas between relatives and neighboring kings is at the heart
of the appearance of these rules in both kingdoms simul taneously. Chazan
says that the articulation of these rules was Alphonso’s concession to
Church pressure (7:190) and it would appear that many of these rules can
be traced more to the Church than to Alphonsa. In any case, the life of
the Jew (particularly the court Jew) under Alphonso X, as a rule, does
not reflect enforcement of the restrictive and negative 1aws cantained in
"Lag Siete Partidas.” With this in mind let us examine the lives of
these court Jews with particular emphasis on their religious activities.
In this early period there were already substantial differences
between the religious lives of the Jews in Aragon and those of Castile.,
James I, while a friend of Nachmanides anq other Jews of his court,
never—the-less introduced several restrictions that were either not

applied in Castile or were seen much more rarely in Castile than Aragon.




At the ocutset of our time period, 1250, the "blood 1ibel® appears
for the first time on Spanish spil in the town of Saragossa,
Aragan.(Baer). Not long after this (in 1265) we note that first known
instance of "the Inguisition in Spain® being occcupied with "Judaizing
Christians" (1:138). So, it would appear that the Jews of Aragon began
with more restrictive lives than the Jews of Castile. We must be careful
though about such concepts becéuse Jjust as there seem to be inconsistent
application of laws and ruling from one kingdom to another and from one
time-period to another (one ruler to another), there were aisco
inconsistencies from one area of a kinagdom fu another. The issues
mentioned here were reflective of enly those instances and while the
general atmosphere of Castile might be seen as more just (or equitabl e)
than the one in Aragon, the fact is that the outset of this period in
Castile sees an equally anti-semitic law acted upon. In Cordova the
official Church laws against building of a new synagogue (or expanding an
already established one) which had been in effect since Roman times, are
enforced in 1230 (3:10). _Ferhaps the difference is that in James I the
Chﬁrch sensed a ruler that they could pressure more successfully than in
Alphonso X. O0On the other hand James I was quite bold in some of the acﬁs
he undertook which were looked at with disfavor by the Church.

Frobably the most notable act which James I took regarding the Jews
would be highlighted by controversies surrounding the {améus debate
between Nachmanides and Fablo Christiani.

The year 1283 was a busy and important one for James I and the Jews
of Aragon. The apostate Christiani first arranged for James I to deciree

that Jews were to be forced ta listen to Christian sermons (10:114), then




arranged for the famous debate with rabbi Moses ben Nachman (known as
Bonastrug de Forta to his friend King James 1.). Christiani was strongly
supported by the Dominican confeséor te the King, Raymond of Fentaforte
(who had converted Christiani), thus it appears that this was not just a
case of an apostate’s enthusiasm for his new reliagion but an effort
directly attribitable to the Church feaders. As an aside, the ruling
that the Jews could be forced to attend Christian sermons was not
officially abalished by the Church until 1848 by Fius IX. This certainly
seems to me to be in support of my earlier contention that the Church was
after the Jew gua Jew and did harrass and persecute the Jew. But, back
to the debate of 1263. Eecause of Nachmanides’ court connections he was
able to get assurrances that the debate would he "fair" and that he would
be free to defend his faith fully. The debate lasted 4 days and was
called off for fear of mob reaction. Baer tells us (1:132-53) that there
were th versions published after the debate: one in Latin and a version
published by Nachmanides in 1265. The Latin version, says Baer, is
"biased" and Nachmanides version is "not careful with details...Cbut] is
an authoritative account." The pape himself (Fope Clement IV) was very
critical of James I for allowing Nachmanides to publish his account of
the debate (24:117). The ambivalence characteristic of rulers in fragan
and Castife was to be seen even here. At the same time that these svents
were taking place, Jewish court influence was powerful enough that James
[ granted peramission for the Jews of this same community to establish a
synagogue'!! Not only that, but Baer points out (1:13&6) that he issued
orders that the Jews had the option of not attending these .sermons...this

order was issued in the same month as the original order demanding their




attendance!! When reading about this event the thing that is striking is
that- one historian includes all such information and another doess not.
-Baron, for example, mentions the 1263 ruling forcing Jews to attend the
sermons and even elaborates on the ruling saying that the Jews were not
to "respond verbally tarthe set'mon," but he does not mention the order
being rescinded. (3:71~72), It is my opinion that the Church was only
restrained by its lack of power to implement its laws and desireé in the
face of these monarchs, thus the equivalent ambivalence on the part of
the Church can not be seen in the same light. As +ar as I could tel]
there was uniform anti-semimtism in the laws of the Church unmitigated by
taws opposing such cruelty and hatred. The cbjections came from
philosophers 1ike Thomas Aquinas, not the chief legal authorities.
Further, as stated above, when the kings issued rulings and laws of
anti-semitic nature they were as often as not direct results of Church
pressure. Thus, we see a rule in “Las Siete Partidas: which specifies
the death penalty for Jews who attempt to convert Christians preceeded by
the ‘papal bull’ called "Turbato Corde" which gives the Inguisition
Jurisdiction over- the Jews who induce Christians to convert (24:118)., On
the other hand the kings directly disobeyed Canon Law and allowed Jews to
convert moasgues into synagogues (Baer). Another example is that of
forced entry to the Jewish houses of warship...the Dominicans were given
sanction by the Church in doing sa, but Alphonso X expressly forbade it
and James I issued a decree limiting such entry to "no mare than 10 manks
and attendants (3:71-7Zm Vol. IX)."

Uften the court Jew in Aragon and in Castile was himseif a rabbi as

we saw in the case of Machmanides. The chazzan of the Toledo Svnagogue




was the court astrologer to fllphonsc X as was one of Nachmanidgs’ sons
(1:120) . Sometimes these court Jews who were rabbis were indeed great
spiritual leaders in their cnmmunities_but often this was not the case.
In fact, Baer (1:214-218) points out that many of the Jews appointéd to
the position of rabbi by the crown in Castile and Aragon wer2 “from a
large group of the illiterate masses."” I had always thought of the Jews
as being gquite literate but EBaer continues to point out that the issue
was of such a concern that the famous Rabbi Soiomon ibn Adret wrote that
propie were not liable for insulting what he called, "these illiterate
crown rabbis.” This seems a serious ruling given that the Talmud imposad
sti*prena1ties for abusing a scholar (1:214-14). Baer further states
that "many Jews of the middie and lower estates did not know how to read
or write (1:234)." 1 did not get é sense of how prevalent this was nor
of what types of probiems it would have precipitated...perhaps another
study.

Une of the difficulties this posed was the constant struggle for
authoritative rulings. This situation certainly woluld have contributed
to the (at best) awkward splits that occurred in the Jewish community
over the study of philosophy in general and of Jewigh phjilasaphers in
particular.

Amang the court Jews the debate over Maimenides and the study of his
works continued in full strength almost the entire length of time covered
by our study. Three well known court Jews were involved in this debate
and struggle. They were Israel Israeli, R. Moses ben Nachman and R.
Salomon ibn Adret,

Nachmanides was perhaps the most famous of this trig and is




recognized for his scholarship. Among the more well known concepts of
Nachmanides was his idea that Jews in the diaspora shouid “support those
who migrated to Falestine."(13:270). He opposed Rambam on astrolaogy,
insisting that "the truth of astrology cannot be denied." {(21:240). He
also had a difficult time with the concepts of phiiosaophy, particularty
the Greek works.. Of Aristotle he said, "May his name be erased.."
(18:210) .. He was so influential at court that when the Dominicans tried
to conviet him of anti-Church and anti-Christ offenses, James I preventad
the Church from acting against him.. (1:154). One of his students was R.
Solomon ibn Adret (1235-1310) who was renowned for his ‘herem’ banning
the study of philosopy and the sciences (except medicine for anyone under
23 and then only if learned in Talmud and rabbinic Titerature (15:204-5).

Adret did not ban the study of astronomy and originally did not
include a ban on the study of Maimonides (1:301). It does appear that
this conflict continued for some time in the Jewish communities so that
at nearly the close of the century Israel Israeli (d. 1317) writes a feng
opinion that the prohibition against the study of the Greeks was never
enforced and that neither should the teaching of philosophy be under a
ban.(26:1063, Vol. 9). @As in earlier periods of time noted in this
paper, it is likely that the Church.de]ighted in such dehates and
disagreements in the leadership of the Jewish communities. Also, as we
have seen, the split was something which affected the entire Jewish
community which was generally fairly tight-knit..

The closeness was not all fraternal. The Jews of both Aragon and
Castile who did not Tive in the frontis- towns but chose to live in the

larger population centers most often had to live in the "aljamas.” This



was essentially a separate section of the city which was gquite often
walled.(4). As referred to earlier they were often fairly autonomous
{especially in the frontier towns) and in Castile had their own court
system. These communities often came up wtih some unique taws and rules
of "Jewish" conduct. So, we see in Castile the use of the death penalty
for "informers" (those who betrayed community members accusing them of
trying to convert Christians, attempting to persuade apostates to retuern
to Judaism; or any of a number of activities which might have called far
the Inguisition to become involved). (5:81).

Nothing exists to tell us what it must have been 1ike for these
court Jews to spend the day in the king’s court but have to go home to
the "aljama.." Even more, what was it like to travel for weeks with the
royal retinue, then return to the "aljama?" Some of the restrictions
were not too unpalatabie. For example, sach Jewish cammunity was
required to have its own bath because the "Christians had exclusive
rights of bathing [in Pivefs, etc.]l" As the rivers were the dumping
areas for tanners, dyers, butchers and betause "rubbish_was thrown in
them and they were used for sewers" (17:74) this was no great loss and
tit in with the retigious obligation of having a community bath. It is
quite possible that the court Jew went home and occasionally entertained
himself and a friend with a game of chess...the Moors had the game using

"elephants instead of bishops, and counselores instead of gueens."”

t16:203) . At night he may have read the Voyages of Sindbad the Sailor
(which the EJ - p. 6356, Vol. 14, tells us was very popular with the Jews
of late 13th century Castile) or perhaps the works of Isaac Ben Sol omon

Abi Sahula (b. 1244) who wrote a collection of fables in "the style" of




Sinbad (26:657, Vol. 14).

I# we know 1ittle about what it may have been like to live in the
"Aljama" we know even ]gss about what these court Jews waould have 1ooked
like, and what they did as a result of their court connections vs their
convictions. It appears that they were “frequently clean-shaven®
(17:148) ; but this is not certain. Metzger cites this position based
upon a vast collection and study of illustrations, painting and other art
work . Cecil Roth says that "men were usually bearded," but cites no
reference to substantiate the view. (21:289). In further suppart of the
view of Metzger he indicates that " ‘pe’ot’ are totally absent from
madieval Jewish illuminations" and that the fashion probably was started
by Isaac de Luria (1534-72) (21:147). On the other hand, the custom of
covering the head in synagogue seems to have been followed in these areas
and not in the aresas of France and Germany at this time. Bamberger says
that this universal practice came from the influesnce of the famous
"Spanish tegalists." (2:154). Conflicts about such things must have been
a difficulty from the late 1200’3 and early 1300‘s on because of the
great influx of German and French as well as English Jews whao were
expelied from their homeiands. A hint of this struggle is seen in the
conflicts which took place upon the arrival of R. Asher Ben Jehiel! who
took umbrage at the earlier mentioned use of the death penalty by the
local Jewish administrators when dealing with informers. Jehial was
embroiled in the debate about what it meant to determine majority
rule...Asher being in support of a ruling elite. (4:39). The rabbi frco
Bermany was not fond of the idea that in Spain the ‘shaliach tzibbur’ ang

the office "of blowing the shofar was salaried..” (21:10), The debates




were heated and Israel Israsli {(mentioned earlier! went so far as to say
that Asher was from Germany and did not know anything about Arabic so he
couldn’t make a proper ruling on the Jewish law as it developed in Spain
(2611066, VOl. 9).

In many other regards Jewish iife for these courtiers was much 1ike
that of their Christian counterparts. They were interested in astrolagy
and mythological creatures. These characteristics are seen in many of
the paintings and iilustrations from the times (17:27, 28 and 31). Many
(in keeping with astrological influences of the times) believed that the
earth was the center of the universe (17:14) and many who lived along the
frontiers among the predominanﬁ]y Moslem population continued to practice
polygamy and kept "barranganas" (women they kept on the sids...]lovers)
which Baer trans!ate§ as "concubines." (1:234). (Christians in these
areas did have mistresses). #As regards this latter situation and the
situation at court where many of the kings courtiers had mistresses, we
must note the popularity of what were called "fabliaux" in France.

Among the various types of drama which was popular as a sort of
traveling show (such as the troubadours, trouveres, goliards and
Jongleurs) aone of the more popular forms (ironically coupled at times
with the "Corpus Christi" dramas) were these fabliaux. The story neariy
always was in the form of a plot involving the mistress/es of someone who
turned out to be married. The audience of course, knew what was going on
and the "humor" of such plays was centered on the husband whp was tao
busy, naieve or dumb to know that was goiﬁg on riaht under his nose,

Such tales were the basis for later works by writers such as Chaucer (cee

unpubl ished paper: "Fabliau and the Miller‘s Tale" presented at Cal Foly




in 19467).

Frobably the most puzzling aspect of life that I discovered about
the Jewish courtiers of Spain was their apparent enthusiasm for hunting.
Notable absent of mention in the works of Baron, Ben-Sasson and most
Jewish historians, this aspect of court life is mentioned freguentiy by
Metzger and by the famous (non-Jewish) autharity on myth and religion,
James 5. Frazer. As mentioned earlier in this paper_the "entregador”
Judah de 1a Cavalieria hired Christian hunters (Raer make no comment on
this aspect of cowrt life) but according to Metzaer it was a “Sport
indulged in by Jews who freguented Spanish courts even so late as the
second half of the 14th century" (17:212-215). Frazer does not mention
his sources (11:300) but Metzger shows many manuscripts and illustrations
with Jews using dogs and falcons to kill hare, deer and even boar!!
(17:21).. The gquestion remains open as to the extent of invelvement and
Metzger does imply (despite the above guotse) that.Jews were treguently
spectators.

As we approach 1300 the situation in Aragon begins to change a great
deal while in Castile the life of the Jews continues in a fairly
benevolent form.....or perhaps it is better to say, ‘benign neglect.’

In Castile a short interlude of persecution took place while the son
of Alphonso X, Sancho, rebelled which resulted in all af tha
"entregadores” being impriscned (in 1279) and by 1281 we see the
community of Toleda practically destroyed when the Jews were arrestad in
their synagogues having to be ransomed by payment of a tremendous tax
{payed substantially by the court Jews). (1:129-30). The Jews are hack

in court by 1284, although Sancho IV does order them to sell all




properties except those Dfrtheir personal dwellings. (]:135-4). When
Ferdinand IV (1295-1312) takes the throne, the Jews again "rise to great
eminence in the court and aséume control in financial matters.®
(10:131) . They continue this rise to power under the rule of Alphonso
Xl who rules until the end of our time period (1317 - 1350).

The tragedy of the Toledo community brings up another important
aspect of Pife in Castile and Aragon. We have already spoken of the
influence of the astrologers and there may be some connection with them
and the great interest in astrological lore which is tied to the fact
that this part of what was to become Spain was a great center for the
Jewish kabbalists. It is from Toleda that the controversial Abraham
Abutafia starts to Rome on a mission to confer with the pope in an effort
to convert him!! He must have been a persuasive speaker if, as Dimont
says, he talked his way out of being burnt at the stake (2:272), I'm sure
many tried that unsuccessfully. Another great mystic who spent some time
tﬁere'was the great Moses de Leon. WNothing is really known of this man’s
early education or teachers, but his wark, The Zoher, is one of the most
important works of Jewish history. (There is controversy about his
authorship with raticnalist historians...my phrase...being oppased by the
more mystic theeorists...again, my phrase. See Seltzer, p. 428 and also,
Benardette, p.. 77). A final figure of importance during this time who
lived in Toledo was Rabbi Asher ben Jehiel (some spell it Yshiel). We
learnad a little about him earlier when discussing the disputes with the
communities of Spanish Jews. He actually does not arrive on the scene
until after 1300 so we will discuss him more fully later, suffice to say

at this time that he would side with the mystics in a very critical view




of phi1oﬁpphy.

The situation in Aragon was ;ot as gopd as that of Castile, but it
too was marked by ambivalence. James I continued to deal moderately well
with the Jews of his kingdom. .Joseph ben Astrug Ravay managed all of
James I property and with the recommendations of the king actually served
on the courts of three kingdoms (Aragon, Catalonia and Valencia)

(26:1381, Vaol. 13). When Pedro I11 gained the crown he too exhibited the
marked ambivalence of his predecessor ordering Jews to attend .sermons
held in synagogues but exempting court Jews from dressing distinctively
(1:180). When Aophonso III reigns (1285-91) he begins to liguidate

Jewish assets in the kingdom of Aragon. Then we come to the rule of

James Il.

At the outset of our time period, 1250, the "blood 1ibel" appears
for the first time on Spanish seil in the town of Saragossa,
Aragon.(Baer). Not long after this (in 1263) we note that first known
instance of "the Inquisition in Spain" being occupied with "Judaizing
Christians” (1:134). So, it would appear that the Jews of Aragon began
with more restrictive lives than the Jews of Castile. We must be careful
though about such concepts because just as there seem to be incorsistent
application of laws and ruling from one kingdom to ancther and from one
time-period to another (one ruler to ancther), there were aiszo
inconsistencies from zne area of a k'ingdom to another. The issues
mentioned here were reflective of only those instances and while the
aeneral -atmosphere of Castile might be seen as more just (or equitable)

than the one in Aragon, the fact is that the outset of this period in




Castile sees an egually anti-semitic law acted upon. In Cordova the
official Church laws against building of a new synagogsue (or expanding an
already established one) which had been in effect since Roman times, are
enforced in 1250 (3:10). Ferhapé the difference is that in James I the

. Church sensed a ruler that they could pressure more successfully than in
Alphonso X. On the other hand James I was guite baold in some of the acte
he undertook which were looked at with disfavor by the Church.

Frobably the most notable act which James I took regarding the Jews
would be highlighted by controversies surrounding the famous debate
between Nachmanides and Fablo Christiani.

The year 1263 was a busy and important one for James I and the Jews
of Aragon. The apostate Christiani first arranged for James I to decree
that Jews were to be forced to listen to Christian sermons (10:114), then
arranged for the famous debate with rabbi Moses ben Nachman (known as
Bonastrug de €@orta to his friend King James [.). Christiani was strongly
supported by the Dominican confessor to the King, Raymond of Fentaforte
(who had converted Christiani), thus it appears that this was not Just a
case aof an aposfate’s enthusiasm for his new religion but an effort
directly attribitable to the Church leaders. as an aside, the ruling
that the Jews could be forced to attend Christian sermons was not
officially abolished by the Church until 1848 by Fius IX. This cértain]y
seems to me to be in support of my earlier contention that the Church was
atter the Jew qua Jew and did harrass and persecute the Jew. But, back
to the debate of 1243. Because of Nachmanides’ court connections he was
able to get assurrances that the debate would be "fair' and that he would

be free to defend his faith fully. The debate lasted 4 days and was




called off for tear of mob reaction. Baer tells us (1:152-537 that there

were two versions published after the debate: one in Latin and a version

published by Machmanides in 1265. The Latin version, says Baer, is
"biased" and Nachmanides version is "not careful with details...Cbutl is
an authoritative account." The pope himself (Fope Clement IV) was very
critical of James I for allowing Nachmanides to publish his account of
the debate (24:117). The ambivalence characteristic of rulers in Aragon
and Castile was to beg seen even here. At the same time that these events
were taking place, Jewish court influence was powerful enough that James
I granted permission for the Jews of this same community to estapblish a
synagogue!! Not only that, but Baer points out (1:156) that he issued
orders that the Jews had the option of not attending these sermons...this
order was issued in the same month as the original order demanding their
attendance!! When reading about this event the thing that is striking is
that one historian includes all such information and another does not.
Baron, for example, mentions the 1263 ruling forcing Jews to attend the
sermons and even elaborates on the ruling saying that the Jews were not
to "respond verbally to the sermon," but he does not mention the arder
being rescinded. (3:71-72). It is my opinion that the Church was onty
restrained by its lack of power to implement its laws and desires in the
face of these monarchs, thus the eguivalent ambivalance on the part of
the Church can not be seen in the same light. &s far as I could tell
there was uniform anti-semimtism in the laws of the Church unmitigated by
laws opposing such cruelty and hatred. The objections came 4rom
philosophers 1ike Thomas Aguinas, nat the chief legal authorit%es.

Further, as stated above, when the kings issusd rulings and laws of




anti-semitic nature they were as often as not direct results of Church
pressure. Thus, we see a rule in "Las Siete Partidas: which specifies
the death penalty for Jews who attempt to convert Christians preceeded by
the ‘papal bull’ called “Turbato Corde" which gives the Inquisition
Jurisdiction over the Jews who induce Christians to convert (24:118) . On
the other hand the kings directly disobeyed Canon Law and allowed Jews to
convert mosgues into synagogues (Baer). Another exampte is that of
forced entry to the Jewish houses of worship...the Dominicans were given
sanction by the Church in doing so, but Alphonso X expressly forbade it
and James I issued a decree Vimiting such entry to "no more than 10 monks
and attendants (3:71-72m Vol. IX)."

Qften the court Jew in Aragon and in Castile was himself a rabbi as
we saWw in the case of Nachmanides. The chazzan of the Toledo Synagogue
was the court astrologer to Alphonso X as was one of Nachmanides’ saons
(1:120). Sometimes these court Jews who were rabbis were indeed great
spiritual leaders in their communities but often this was not the case.
In fact, Baer (1:214-214) points cut“@bat many of the Jews appointed to
the position of rabbi by the crown in Céstile and Aragon were “from a
large group of the illiterate masses." 1 had always thought of the Jews
as being quite Titerate but Baer continues to point -out that the issue
was of such a concern that the famous Rabbi Solomon ibn Adret wrate that
propie were not liable for insulting what he calied, "these i]]iterafe
crown rabbis." This seems a serious ruling given that the Talmud imposed
stiff penalties for abusing a scholar (1:214-14). Baer further states
that "many Jews of the middle and lower estates did ﬁot know how to read

or write (1:238)." I did not get a sense of how prevalent this was nor




of what types of problems it would have precipitated...perhapg anothar
study.

One of the difficulities this posed was the constant struggle for
authoritative rulings. This situation ecertainly woluld have contributed
to the (at best}) awkward splits that occurred in the Jewish community
over the study of philosophy in general and of Jewish phjilosophers in
particul ar.

Among the court Jews the debats over Maimonides and the study of hig
works continued in full strength almost the entire length of time coverad
by our study. Three well known court Jews were involved in this debate
and struggle. They were Israel Israeli, R. Moses ben Machman and R.
Solomon ibn Adret.

Nachmanides was perhaps the most famous of this trio and is
recognized for his scholarship. Among the more well known concepts of
Nachmanides was his idea that Jews in the diaspora should "support those
who migrated ta Palestine."(13:270). He opposed Rambam an astroiogy,
insisting that “the truth of astrology cannot be denied." (21:240). Ha
also had a difficult time with the concepts of philosaphy, particularly
the Greek works.. Of Aristotle he said, "May his name be erased..”
(18:210) .. He was so influential at court that when the Dominizans tried
to convict him of anti-Church and anti-Christ offenses, James I prevented
the Church from acting against him.. (1:136). Dne of his students was R.
Solomon.ibn Adret (1233-1310) who was renowned for his ‘herem’ banning
the study of phi]oéupy and the sciences (except medicipe for anyone under
23 and then only if learned in Talmud and rabbinic literature (15:1204-5)

Adret did not ban the stus- of astranomy and originally did not




include a ban on the study of Maimonides (1:301). It does appear that
this conflict continued for some time in the Jewish communities so fhat
at nearly the close of the century Israel Israeli (d. 1317) writes a long
opinion that the prchibition against the study of the Greeks was never
enforced and that neither should the teaching of philosophy be under a
ban. (2611065, Vol. 9). As in earlier periods of time noted in this
paper, it is likely that the Church delighted in such debates and
-disagreements in the leadership of the Jewish communities. Aiso, as we
have seen, the split was something which affected the entire Jewish
community which was generally fairly tight-knit..

The closeness was not all fraternal. The Jews of both Aragon and
Castile who did not live in the frontier towns but chose to live in the
larger population centers most often had to live in the “"aljamas."” This
was essentially a separate section of the city which was guite often
walled.(4). As referred to earlier they were aoften fairly autonomous
(especially in the frontier towns) and in Castile had their own cﬁurt
system. These communities often came up wtih some unigue laws and rules
of "Jewish" conduct. So, we.see in Castile the use of the death penatty
for "informers® (those who betrayed community members actusing them of
trying to convert Christians, attempting to persuade apostates to return
to Judaism, or any of a number of activities which might have called for
the Ingquisition to become involved). (&6:81).

Nothing exists to tell us what it must have been like for these
court Jews to spend the day in the king’s court but have to g0 home to
the "aljama..” Even more, what was it like to travel for weeks with the

royal retinue, then return to the “aljama?" Some of the restrictions
Y 1




were not too unpalatable. For example, each Jewish commuqity was
required to have its own bath because the "Christians had exclusive
rights of bathing [in rivers, etc.]" As the rivers were the dumping
areas for tanners, dyers, butchers and because "rubbish was thrown in
them and they were used for sewers®" (17:76) this was no great 1oss and
tit in with the religious obligation of having a community bath. It is
quite possible that the court Jew went home and occasionally entertained
himself and a friend with a game of chess...the Moors had the game using
"elephants instead of bishops, and counselares instead of gueens."”

(16:202) . At night he may have read the Voyages of Sindbad the Sailar

(which the EJ - p. 656, Vol. 14, tells us was very popular with the Jews
of iTate 13th century Castile) or perhaps the works of Isaac Ben Solomon
Abi Sahula (b. 1244) who wrote a collection D% fables in “"the style" of
sinbad (263637, Val. 14).

If we know little about what it may have been like to live in the
"Aljama” we know even less about what these court .Jews would have 1ooked
like, and what they did as a result of their court connections vs their
convictions. It appears that they werse “frequently clean—-shaven™
(17:148) 1 but this is not certain. Metzger cites this pasition based
upon a vast collection and study of illustrations, painting and other art
work . Cacil éoth says that "men were usually bearded,” but cites no
reference to substantiate the view. (21:289). In further support of the
view of Metzger he indicates that " ‘pe’ot’ are totally absent from
medieval Jewish illuminations" and that the fashion probably was started
by Isaac de Luria (13534-72) (21:147). On the other hand, the custom of

cavering the head in synagogue seems to have been followed in these areas




and not in the areas of France and Germany at this time. Bamberger zays
that this universal practice came from the influence of the famous
"Spanish legalists." (2:154). Conflicts about such things must have been
a difficulty from the late 1200’s and early 1300’z on because of the
great iﬁf]ux of Berman and French as well as English Jews who were
expelied from their home]ands. A hint aof this struggle is seen in the
canflicts which took place upon the arrival of R. Asher Een Jehiel who
took umbrage at the earlier mentioned use of the death penalty by the
tocal Jewish administrators when dealing with informers. Jehiel was
embroiled in the debate about what it meant to determine majority
rule...Asher being in support of a-ruling elite. (&:49}, The rabbi from
Germany was not fond of the idea that in Spain the ‘shaliach tzibbur’ and
the office "of blowing the shofar was salaried..” (21:10). The debates
were heated and Israel Israeli (mentioned earlier) went so far as to S3Y
that Asher was from Germany and did not know anything about Arabic so he
couldn’t make a proper ruling on the Jewish law as it develaped in Spain
2611066, Vol. 9.,

In many other regards Jewish life for these courtiers was much 1ike
that of their Christian counterparts. They were interested in astrol ogy
and mythological creatures. These characteristics are seen in many of
the paintings and illustrations from the timss (17:27, 28 and 317. Many
(in keeping with astrological influences of the times) believed that the
earth was the center of the universe (17:14) and maﬁy who lived along the
frontiers among the predominantly Mosiem population continued to practice
polygamy and kept "barranganas" (women they kept on the side...iovers)

which Baer translates as "concubines." (1:236). (Christians in these




areas did have mistresses). As regards this latter situation and the
situation at court where many of the kings courtiers had mistresses, we
must note the popularity of what were called "fabliaux" in France.

Among the various types of drama which was pepular as a sart of
traveling show (such as the troubadours, trouveres, goliards and
Jongleurs) one of the more popular forms (ironically coupied at times
with the "Corpus Christi" dramas) were tiese fabliaux. The story nearly
always was in the form of a p]uﬁ involving the mistress/es of someone who
turned out to be married. The audience of course, knew what was going on
and the "humor® of such plays was centered on the husband who was too
busy, naieve or dumb to know that was going on right under his nose.,

Such tales were the basis for later works by writers such as Chaucer (see
unpubl ished paper: “"Fabliau and the Miller’s Tale" presented at Cal Foly
in 1967).

Frobably the most puzzling aspect of life that I discover=zd about
the Jewish cowrtiers of Spain was their apparent enthusiasm for hunting.
Notable absent of mention in the works of Baron, Ben-Sasson and most
Jawish histnrigns, this aspect of cowrt Tife is mentioned frequently by
Metzger and by the famcus (non-Jewish) authority on myth and religion,
James 5. Frazer. As mentioned earlier in this paper the "entregador"
Judah de 1a ﬁavaiieria hired Christian hunters (Eaer make no comment on
this aspect of court 1ife) but according to Metzger it was a "Sport
indulged in by Jews who freguented Spanish courts even so late as the
second half of the 14th century" (17:212~215). Frazer does not mention
his sources (11:300) but Metzger shows manylmanuscripts and ittustrations

with Jews using dogs and falcons to kill hare, deer and even boar!!




{17:21) .. The guestion remains open as to the extent of involvement and
Metzger does imply (despite the above duote) that Jews were freguentty
spectators.

As we approach 1300 the situation in Aragon begins te change a great
deal while in Castile the life of the Jews continues in a Fairly
benevolent form.....or perhaps it is better to say, ‘benign naglect.’

In Castile a short interlude of persecution tock place while the son
of Alphonso X, Sancho, rebelled which resulted in all of the
"entregadores” being imprisoned (in 1279) and by 1281 we see the
comnunity of Toledo practically destroyed when the Jews were arrested in
their synagogues having to be ransomed by payment of a tremendous tax
(payed substantially by the court Jews). (1:129-30). The Jews are back
in court by 1284, althoush Sancho IV does order them to sell all
properties except those of their personal dwellings. (1:135-&). When
Ferdinand IV (1293-1312) takes the throne, the Jews again "rise to great
eminence in the court and assume control in financial matters.”

{10:131) . They continue this rise to power under the rule of Al phonso
X1 who rules until the end of our time period (1312 - 1350).

The tragedy of the Toledo community brings up another important
.aspect of Tife in Castilte and Aragon. We have already spoken of the
influence of the astrclogers and there may be some connectiaon with tham
and the great interest in astrological lore which is tied to the fact
that this part of what was to become Spain was a great center for the
Jewish kabbalists. It is from Toledo that the controversial Abraham
Abulafia starts to Rome on a mission to confer with the pope in an effort

to convert him!! He must have been a persuasive speaker if, as Dimont




says, he talked his way out of being burnt at the stake (21272}, I'm sure
many triesd that unsuccessfd]]y. Anather great mystic whao spent some time
there was the great Moses de Leon. Nothing is really known of this man’s
early education or teachers, but his work, The Zoher, is one of the most
important works of Jewish history. (There is controversy about his
authorship with rationalist histcrians...my phrase...being opposed by the
more mystic theorists...again, my phrase. Ses Settzer, p. 428 and also,
Benardette, p.. 77). A final figure of importance during this time who
lTived in Toledo was Rabbi Asher ben Jehisl (some spell it Yehiel). We
1éarned a little about him earlier when discussing the disputes with the
communities of Spanish Jews. He actually does not arrive on the scene
until after 1300 so we will discuss him more fully later, suffice to say
at this time that he would side with the mystics in a very critical view
of philosaophy.

The situation in Aragon was not as good as that of Castile, but it
too was marked by ambivalence. James I continued to deal moderateiy wall
with the Jews of his kingdom. Joseph ben Astrug Ravay managed all of
James I property and with the recommendations of the king actually served
on the courts of taree kingdoms (Aragon, Catalonia and Valencia)
(26:1381, Vol. 13). When Fedra III gained the crown he too exhibhited the
marked ambivalence of his predecessar ordering Jews to attend sermons
held in synagogﬁes but exempting court Jews from dressing distinctively
(1:180) . When Aophonso IlI reigns (1285-91) he begins to liguidate
Jewish assets in the kingdom of Aragon. Then we come ta the ruie of

James II.




James II of Qfagon who rules to the end of th&s period begins with
rulings favorable to the Jewish communities. This is particularly
evident after the blood 1ibel in Saragossa which took place in 1Z94. A@s
s0o0n as it was determined that the accusation was a false one, James 1]
issued a decree stating that false accusers and slanders of the Jews
would result in severe punishment (7:126-28). He later confronts the
Church and declarez " that the Jews are not subject to the jurisdiction
of the Inquisition." As we shall see later he was not always successful
in preventing the brutality of the Dominican and Franciscan Inguisitors.

fis we close out this period a large influx of Jews from other
countries in Europe begin to find their way into Aragon and Castile.

More would go to Castile because by 1300 the Jews had been forced out of
most of the court positions in Aragon while this did not come to pass in
Castile wntil nearly 1400. (1:120). Castile was still a frontier
kingdom.. We close out this period with an additional note about the
Church. First, Pope Nicholas II! issued a bull which required preachers
to be sent throughout Europe "to convert Jews." In Aragon the person in
charge of this program was the Dominican Raymond Martini, author of Fugio

Fidei adversus Mauros gt Judeos. To say that such action is not against

the Jew gqua Jew takes a stretch of the imaginationj to say that Raymond
Martini was not really acting within Church law is to say that Coltonel
Nnﬁth Was a wild maverick, operating completely on his own. Finally,
Fope Honorius gives us insight to the Church positiens on the Jew: in
communities where an undetected murder had taken place, the pope gave
permission to fine the local inhabitants.. If the victim was a Jew or a

saracen an amount was set, but if the victim was Christian than twice the




former amount was to be assessed (3:9).

We now turn to the last part of the paper.

LATE FERIDD ~ 1300 -1350

O+ Aragon during this period there will not be much to write.
Essentially, the court Jews of Aragon were no longer in existence after
1300. There will be an occasional exception but the influence of the
court Jew in Aragon wasoner. After James I the Inguisition made
steadily more inroads and acquired ever grawing power in the kingdom to
the point where they were able to go after Jews from other nations, such
as France (where they were expelied in 1306) who had sought refuge in the
northern part of Aragon. King James II did gttempt to intervene an
behalf of some of these J=ws but wth only occasional success. Beginning
with the Inquisition burning Jews at the stake as early as 1317 (1:9-11,
Yol.. 2) in the northern reaches of Aragon, they move ever deeper into
the kingdom and torture Jews in Calatayud (1:12-13, Voi. 2) in 1325 and
going into Saragossa where the Inquisitors destroyed the synagogue and
put to death "several Jews." (i:14, Vol. 2). As the Church sets the
example we soon see the Christian populace asking the crown for more and
mare restrictive measures to be enacted against the Jews. EFy the end of
this time period (13%0) Christian businessmen have succeeded in
restricting Jewish trade with Egypt and Syria in an effort to gain more
and more dominance (26:210, Vol. 4). Ferhaps 4 note of irony is added
when we note that the influence of court Jews in the Qeighboring kingdom
of Castile tried to do what the lack of cowt Jews in Aragon left in a
vaid. .Joseph de Ecija {a.k.a. Josepn ben Ephraim ha-Levi ibn Shabbat -

d. 1339/4Q) the "almoxarife mayor" of Castile under the rule of Alphonso




A1 attempted to inflgence King Alphanso IV of Aragon to free "Aragonese
Jews from the obligation to wear the Jewish 5§dge..“ (26:326, Vol., &) ..
The Jews who fled France, England and Germany brought terribie news
with them: John Duns Scotus had ruled that Jewish children should be
refused permission to leave the country and "forced to grow up as
Christians." (3:16). This is only a restatement of the official Church
position as stated in the Gregarian Decretals which we mentioned earlier.
As part of the terrible years leading to the explulsion/"mass
conversions” this position would be repeatediy inveked. It would reach
its most horrible extreme centuries later in the conquest of the Central
American Aztecs and Incas where in the name of these laws (oificial
Church laws) baby Indians would be baptized, grasped by the heels, swung
overhead and brought down headfirst onto a wagonwheel or boulder
splitting their head open (see any number of histories which re-count

these terrible stories - notably: The Inquisitors and the Jews in the New

World by Seymour B. Liebman...). It raises the question {again) about

criticism of the idea of mass conversion: how often was this pressure
applied? How many parents would choose conversion rather than the
abandoning of their children?

In 1290 the Jews were expelled from England and in 1306 these acts
emboldened the general populace. So excited by the new "Christian®
fervor were the people of France that a new group of crusaders was formad
calied "Fastorelli." Not satisfied that the Jews of France were expelled
they invaded Aragon in 1320 massacreing Jews in small frontier or border
communities. James II did send knights to profect them but was not

successful in many instances. (1:15, Vol. 2). At the same time this was




happening Fope Johnn XXII authorized the Ingquisition to again place the
Talmud on trial and we see the Church burning the Talmud (again) in
Toulouse and Ferpignon. (1:15, Vol., 2). As noted above the Church
begins to apply more and more pressure afterIIBQD. Just betors Fope
John’s ruling Fope Clement V begins to compel the Jews in some areas
{Aragon émong them} to forego interest on money or loans (1:310) and the
Ecclesiastical Council (Zamore Synod) then demands (in 1313) Church
authority over the Jews. (1:310).

Notwithstanding these developments there were still a few Jews
attached to the court of James II and Alfonso IV who were the last rulers
in our time span., Names we have heard before are again heard at court :
Samuel Beneveniste is physician at court and another was a translataor of
medical works for the court (24:558-563, Vol.. 4}y Vidal De La Cavalleria
mints coins for the court and Judah Bonsenyor is court physician and
Arabic translator for the court. By 1350 there were no such courtiers.

The situation in Castile was quite different. Most notablty there
was no Inguisition in Castile. Ferdinand IV ruled from 1795 - 1312
(whose mother ruled nearly as much as he did) and Alphonso XI ruled from
1312 - 1330. Alphonso was only 14 years old when he first wore the
crown... Not much information is given about the rule of Ferdinand but
he seemed to be like others before him: ambivalent and canstantly
"wavering between a policy favoring the Jews and overt anti-semitism."

T (1:360). 1In 1348 Alphonso XI introduced the Church law forbidding Jews
to charge interest on ioans but as mnost Jews did not depend on
moneylending for their livelihood, the law had little effsct. FHaer

points out that the court was asked to abolish the taw in 1351 "and it is




not known whether any attempt was ever made to enforce it." (1:382).

Hers too, there were influential Jews attached to the court., A
descendant of the famed Abulafia family was given permission to build a
synagogue in Toledo (he was the Royal Treasurer) and Joseph Ecija was
given permission to build one in Sevilie. Frobably ane of the more
important figures from 1306 - 1328 was Rabbi Asher ben Jehiel,. As
mentiuoned earlier he was controversial in the Jewish community.

When he arrived in Toledo the community had a long-standing
population. Some families had been in Toledo and other town in the
Kingdom of Castile since the 1Zth C. Some of them resented Asher’s style
and "arrogance." Among the rules he changed or attempted to change in
Spain (Castile) were the granting of equal inheritance rights to the
husband and the wife, compelling.a husband to divarce a wife if she
dectared her unwillingness to live with him, and paying salaries to the
‘shaliach ﬁzibbur’ and the one who blows the shofar. Also, he very much
opposed the study of philesophy claiming to know nothing about it (2:138)
and saying, "None who go unto her may return." (23:68). In spite of the
controversy he became "the recognized authority all over Spain."

(20:14) . 0One of his sons wrote an important work on the Halacha, titled,

Arbaah Turim (Four Rows).

There is not a doubt that as we approach the end of this period
there is a diminishing power and diminishing fresdom for the Jew of
Castiie but the rapid decline as seen in Aragon will wait until the very
end of our time-frame. The changes are really more subtle: smaller, more
insignificant places of wordhipj Jews taking consolatian in the writings

of the Rambam that "...even discrimination against the Jews...is valid as




long as it fell egually on all Jews" (Biale citing the Mishneh Torah,

Gezellah 3:14) (46:55); or saying to themselves ‘dina de-malkhuta dina.’
The end of our study coincides with the devastation of the Flague.
The influential court Jei was not immune nor were the kings. Hasdai ben
Abraham Crescas is born in 1340 and his tather, an influential merchant,
dies when Hasdai is only 8 years of age...of the plague. Abraham Crescas
was not to know that his son would be recognized as the "last of the
great Spanish Jewish thinkers." (2:172). Alphonso XI died of the pl ague
in 1330. While on the whole effarts by the rulers of both Castile and
Aragon prevented large-scaale massacres of the Jews "that took place
elsewhere during the Black Death" (22:364) they were not able to hold off
the masses indefinitely. Even statements by Fope Clement VI (1342-13%53)
that diseases which killed Jews “could hardly be the result of an
anti-Christian Jewish plot" (24:132) the masses thought otherwise, and we
see the first large scale anti-Jewish P{uts take pltace in Aragon in 1348
and in Toledo (Castilte) 12,000 Jews are massacred by mobs in 1333,
Wurmbrand may be correct when he says that[wﬂit toak longer in Spain
than elsewhere for anti-Jewish feeling to strike root" (2%5:178) but when
it arrived (might it be better to say ‘manifest itsel?‘) it was with a
viciousness unparalielled until recent times. Flannery quotes Foliakov
in what perhaps sums up the experisnce of the once great people of the
Golden Age: "Little by little...every step and every act of daily life
of a Jew were subjected to pavament of a tax. He Had to pay to come and
go, buy and sell, to enjoy his rights, tao pray in common, to marry, to
beget children, indeed for ths very cadaver he carried to the cematery .

(10:143). Already the Jews of Aragon were +ee]ing these taxes at nearly




their worst, in Castile the process was just starting. The Jewish
family who had tived hgre since the 1Z2th century and the Jewish tamily
which had fled poersecution in other countries Just 30 years earltier were
about to encounter the very persucution they thought that they had
avoided.

The Jewish courtiers who had known a hundred vears of roller—coaster
existence were now going downhill; how they must have been puzzled not to
see it go back up again. He probably held on tighter, closed his eves
and said to himself, "This must be a bad dream'" Clesing his 2yes
tighter he might have thought of the Talmud: "A man sleeps...but sees

8pain in his dreams.®
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